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Foreword :

The ancient Indian Horse Sacrifice, or Ashvamedha, was one of the most important
royal rituals in Vedic religion, rich with symbolism relating to sovereignty, cosmic order,
fertility, and renewal. The horse was not understood merely as an animal, but as a
sacred symbol of solar energy, vitality, kingship, and the life-force that binds the human
and divine worlds.

In the ritual, the horse represented the king’s power extended across the land, while

its final sacrifice signified the return of that power to the cosmic source from which

all legitimate authority flowed. In this way, the Ashvamedha expressed the belief that
political rule must be aligned with sacred order and renewed through offering. This

can be compared to the sacrifice of Christ in Christian theology, where sacrifice also
becomes the means of renewal and restoration, though in a very different sense. Christ’s
death is not a royal ritual affirming earthly dominion, but a unique and universal act of
redemption, understood as reconciling humanity with God through humility, suffering,
and self-giving love.

While the Horse Sacrifice is tied to kingship, territory, and cosmic fertility, the
crucifixion is centered on salvation, mercy, and the transformation of the human soul.
Both traditions, however, use sacrifice as a powerful symbol of passage, consecration,
and renewal. In this symbolic context, INRI may also be read in its esoteric sense as
“All Nature is renewed by fire,” more traditionally rendered from the Latin Igne Natura
Renovatur Integra, meaning that through purifying fire, nature is made whole again.
Although this is not the historical Christian meaning of INRI, which originally stands
for Iesus Nazarenus, Rex ludaeorum (“Jesus of Nazareth, King of the Jews”), it has
often been used in mystical and alchemical traditions to signify purification, death,
rebirth, and spiritual regeneration. Taken together, these images reveal a shared human
intuition that through sacred offering, destruction may become renewal, and death may

become the threshold of transformed life.

Swami Mayadhisa Dhurti
HaTHT AT Sxaf



Preface :

A blessing upon wayfarers, upon those who roam without longing, upon the fulfilled and the
ever-present.

Many years have passed since I last sent word to the secretary of His Holiness the Dalai Lama.
It was my wish then that the secretary prompt His Holiness to offer a greeting with no request
of reply, and, further, to verify the sincerity of my homage to inquire whether His Holiness still
retains a small ornate dark mahogany box decorated only with brass support and straps and the
given sigil/ script (shown below), the contents —merely sand and a handful of unremarkable

shells to symbolise my setting off into the unfathomable ocean of bliss.

My prayer for the peace of all sentient creatures remains unchanged, though I observe that
the wheel of desire and longing now whirls so fiercely that even its spokes of reflection have
dissolved.

May bodhicitta arise in all hearts.

Panthah Priya Vakrasarit
RESIRNRIEEASIGE
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Verse One
The Octave

Sound
1.i. 9 SEIARATE Gehrrdl, 93  SEd JqarH:
na jyotir-nrtyam prakasayati, vayam tu jyotise nrtyamabh.
The Sun Rises, and falls, what analogy is this?

That we believed the light hailed us, and bowed to us. When it was always we who
both saluted and submitted to it. We stand attested, and refuse to disavow ourselves
from ego, (it is) because of fear.

1.ii. SR gT:aNadl, SR I afasrEd)
viphalena panthah tisthati, jayena panthah vibhajyate.

How does one become learned?

By Failure the path endures, By Victory the Path divides.



1.iii. 3TgHa-afdehr@t afgam waafl
QST HAIHIGHT, TURINE o R

anubhava-vivekabhyam vidvan bhavati
prajha svayamsiddha, yathayogyam ca prapyate.

How does one gain wisdom and become intelligent?

Experience and discernment become the knowledgeable, wisdom belongs to itself
and is received accordingly.

fd TH, S RAE Hfdd SeaaH]

N OO

Liv. G ©
ITAR[ETH:Ueh; Sg RIATH: ST

\

antarmukham cittam gurutamam, bahirmukham cittam la-

ghutamam antahsvasah ekah, bahihsvasah anantah.

What is heavier than the earth and higher than heaven?

The mind focused inward is the heaviest, the mind focused outwards the lightest.
The inward breathe is one, the outward breathe is infinite.



1.v. GIfeh: 3T SIS, dad ATaTl
pathikah na antam jijfiasate, tadeva yatra.

What is the best companion of a traveller?

The wayfarer seeks no end, that is the journey

1.vi. AErETAR e REd; aREqd $eR:9
nihsangah nihsprhah sarvatah, visvasya isvarah sa eva.
What is happiness?

He that desires nothing, and is content with nothing, is lord of the universe

see also: I$avasya Upanisad (Verse 1):

“Tena tyaktena bhunjithah” “Enjoy through renunciation” — the one who releases
all claim, inherits all and Astavakra Gita (1.4):

“Nihsprhah... sa mukto’sti” “The desireless one... is already liberated”

1.vii. STEafSf S afead, aaaf g SEai= afead
yotisi chaya vidyate, tamasi tu jyotir na vidyate.
What is the nature of Ignorance, and illumination?

In the light there are shadows, in the dark, there is no light.



1.viii, ST AGRH, IR] ATLhHH; T Hiqa:
HAgHE STYURA I

bale mandiram, saranam sadhakebhyah, satyena bhittayah
satyam eva adharam.

How shall the temple stand ?

The temple rests in strength, a sanctuary for seekers; its walls are built through
truth — for truth alone, without ambiguity, is the foundation.

Lix. I SIIA! ST Add:— | Ua TT:
yah na ghosayati jhanam mattah — sa eva guruh.

Who is the teacher?

They that espouses wisdom and do not declare it arises from themselves.

1.x. SR hGIUT - GLA; T T S
agadhah sah kupah yah kadapi na puryate; tatha eva lobhah.

What can not be appeased or satiated ?

It is of its nature, that greed can never be fullfilled.



R =\
1 .Xi. 3STEYUAT AR HT GREHET IddH]
~ ™~ ™~ ™~ ~\ ~ ~ ™~
anvesanam eva anvesakasya pras’nasya uttaram.

What is the meaning of life?

The meaning is the meaning, the eternal search is the quest.

1.xii. FITg SYUOTGRIH, AITE dHATIf GZIeh!

naham darpana-drsyam, naham tasyapi darsakah.

What is Knowledge of thyself ?

I am not what is seen in the mirror, nor am I even its seer.

viz:-aaf 9df ~ niti niti~ Not this not this.
“Man Know thyself” said the oracle of Delphi.
“I know, that I know Nothing,” said Socrates.
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Verse Two
The Septave

Sight

2.i. ShTGIeh! 7 1@ Shi] Ui AUES — guef, 4,
HIohY I YR

Kalacakram na rekha kintu pavitram mandalam — srstim, layam,
moksam ca dharayat.

“Time is not a line but a sacred wheel — holding within it

creation, dissolution, and liberation.”

THE WHEEL OF TIME — Time is not a straight line but a sacred wheel, ever
turning, containing within it all creation, all dissolution, and all liberation. To
understand time is to understand the nature of reality itself.

2.ii. IEHT g AR Asdl — T Gue i,
31Ul YEURA—T: AN

Sarvasya kendre svayambhuh tisthati — na srstikarta, apitu sud-

dhacetanayah bhumih.

“At the centre of all things stands the self-arisen — not a creator,

but the ground of pure awareness.”

THE PRIMORDIAL OBSERVER — At the centre of all things stands the
Primordial , the self-arisen, beginningless source of all wisdom. Not a God who
created the world, but the ground of pure awareness from which all phenomena
arise.



2.iii. ARE WAHSRIHHY S{taId TTehedH |
isvam prathamadasakasya jivantam

“The universe is the living manifestation of the primordial

observer.”

THE MANIFEST — The universe is a living manifest of the primordial observer.
The stars, planets, sun, and moon are not merely physical objects — they are
expressions of cosmic intelligence, each governing cycles of time that ripple
through all living beings.

Every sight is sacred form. Every sound is mantra. Every thought is wisdom.

2.iv. g IRE, ARME Tg— RARE T HGTRIE
3Tl

Dehe visvam, visve dehah — pratisvasah kalacakrasya anupatah.

“The cosmos is in the body, the body is in the cosmos — every

breath a ratio of the wheel of time.”

THE CORRESPONDENCE OF BODY AND COSMOS — Every aspect of the
manifest corresponds to a part of the body. Every cosmic cycle corresponds to a
breath, a heartbeat, a thought. However Subtle, however Overt. All things are of the
same song.



2.v. (T Teheh N0l THAT — HTRNT Tl T A
IR Al

Trikalah ekaksane vasati — saksi cakrasya madhye nirkalah
tisthati.

“Past, present, and future dwell in a single instant — the witness
stands at the centre of the wheel, beyond time itself.”

THE NATURE OF TIME — Time has three faces: past, present, and future. Yet in
reality, all three are simultaneous, each promoting the other. The observer negates
this relative perception and sits at the centre of the wheel, not even within an
instant for there is no time. Samsara — the cycle of birth, death, and rebirth — is
governed by the wheel of time. Ignorance keeps beings turning on this wheel. The
very cycles that bind us can become the vehicle of our liberation.

2.vi. ST, Y, G (:— 01 STar&a==t, Teb
qehTRl, Toh:HIHH!

Jagrat, svapna, susuptih — trini vatayanani, ekam prakasam,
ekah moksah.

“Waking, dreaming, deep sleep — three windows, one light, one

R . 29
liberation.

THE WAYWARD WANDERER -Waking (Jagrat) , dreaming (Svapna), and deep
sleep (Susupti) are three windows into the nature of mind. The practitioner learns
to remain aware through all three states — recognising the clear light that shines in
deep sleep as the same light that is liberation.



2.vii. TUd ST TRHHT ST HIAT—
HATYRIA HeqIR dTed Teh Tild, T Ha

Sapta jyotayah ekasmat acihnat bhagnah — muladharat sahas-
raram yavat ekam gitam, sapta svarah.

“Seven lights broken from the one primordial mark — from the
base to the crown, one song, seven notes.”

THE SEVEN CHAKRAS — Seven lights broken from the primordial mark the
central channel:

The Unmanifested Crown (Ain Soph)/Sahasrara .

The Forehead (Kether )/ Ajna.

The Throat (Va daaath)/ Vishudda.

The Heart (Tiphareth)/ Annamata.

The Solar Plexus (The Veil of Paroketh)/ Manipura.

The Navel (Yesod)/ Svaddisthana.

and The Base (Malkuth)/Mulhadhara.

Each chakra holds a key to unlocking a layer of the mind, and each corresponds to

a realm of the cosmos, all a ratio of each other, all descended as the perfect scale of
song




NN ™~

Agnyashva Upanishad
Verse Three

The Triplicity
Speech

3.1. “dezi ggal”
AT RATEFTE:TS Gl

“Samdesam vahata.”
Anantasya pratidhvanayah hasah eva santi.

“Carry The Message On.”
The Echoes of eternity is laughter.

The word hasa (89) in Sanskrit carries a far deeper resonance than mere laughter
— in the Tantric and Vedantic traditions, divine laughter is the creative vibration
of the cosmos itself. The god Siva could be said to have laughed the universe

into existence. (Not withstanding the established texts say~The universe is
typically brought into existence via Sabda (sound), specifically the vibration

of Om (Pranava))

Pratidhvani (QXdfeef) — echo — suggests that what we hear

across ananta (3T9-d), eternity, is not silence, but the reverberating joy of the
Absolute.

The imperative vahata — carry on — is a sacred charge, a calling passed from one
soul to another across time, like a torch that never dims.

The Devas stood symbolically upon pillars, each passed a word to the next, some
distorted, some reflected, some expanded, the message was carried on, and as the

baton was handed to the next it was pure joy and laughter in that condition.



3.11 ’WWV’
IGT SATTAT Teheld ar%ﬁqema?n

“Maya praptam.”
Yada atma ekatve vilinah abhavat.

“I’'ve Got It.”
As Self dissolved to one.

The Paradox of realization.: The word atma (3Tc{H1) is one of the most profound in
all Sanskrit — referring to the individual Self, which in Advaita Vedanta philosophy
is ultimately identical to Brahman (the universal consciousness). The act

of vilina (aféfi) — dissolving — into ekatva (Tshdd) — oneness — is the very
essence of moksa (HIe), liberation. The phrase “maya praptam” carries the
triumphant ring of realisation — the moment the seeker knows.

The PAradox being, the one, the self, at the moment of moksha becomes both
unified and obliterated.

“If you take this pill, you will never be the same again”, some took, some refused. I

want to take the pill, is to say, I wish I to be gone.



3.iii. “ord qEAT HE UehWaydm™;” df <a:
() I\
gl U AHA R, 4T I M q_{fﬁ;{UTI
Uq 3:|T'I'fﬁl\3?[\l
“Vayam tvaya saha ekibhavisyamah,” iti Devah

avadan. Drastr asvikarot, tatha ca Drastr paripurnah aparicitah
eva atisthat.

“WE shall merge with you,” said the Devas.
Drastr refused, and remained a perfect stranger.

The Devas — those radiant, celestial beings of light, the very architects of cosmic
order — approached Drastr with an offer that any seeker might consider the
ultimate gift. “We shall merge with you.” Not conquer. Not instruct. Not worship.
But merge — to become one with Drastr, to dissolve the boundary between the
divine host and this singular, silent presence.

This refusal is not arrogance. It is not ignorance. It is something far more
extraordinary.

The Devas, for all their luminosity, still exist within the play of creation —

within maya (A1), within form, within the dance of gunas (T0T). Their very offer
of merger reveals that they perceive duality — a them and a Drastr. They see a
boundary to be crossed. They see a union yet to be achieved.

But Drastr — this unnamed, unclassified One — already is what they are seeking
to become. Drastr does not need to merge, because Drastr has never been
separate. The offer of union is, to Drastr, like offering water to the ocean.

Drastr is a stranger not because Drastr is absent — but because Drastr is too
present to be perceived by those still looking through the lens of separation.

Note: Drastr ~ the pure seer, the witness-consciousness
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